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Abstract. Religiosity in studies of sociology and psychology of religion is 
generally measured by using a scale constructed for a particular religious 
tradition. The Centrality of Religiosity Scale (CSR) developed by Huber & Huber 
(2012) is a religiosity measure scale that can be used by adherents of different 
religions. Research on religiosity in heterogeneous Indonesian society requires 
an instrument that can be used by various religious adherents. The purpose of 
this study is to translate and test the reliability and validity of CSR from English 
to Indonesian. The translated CRS is a 15-item version that is divided into 5 
dimensions, namely ideology, knowledge, experience, public worship, and private 
worship. This study was conducted in 2 stages. It began with translating the English 
version of the CRS-15 measuring instrument into Indonesian which was carried out 
using the back forward translation method from Brislin (1980). The next stage was 
WR� WHVW� WKH� SV\FKRPHWULF� DSSURSULDWHQHVV� RI� &56����XVLQJ� FRQ¿UPDWLRQ� DQDO\VLV�
which was conducted on data from 328 research respondents who were recruited 
using a convenient sampling technique. The results of statistical analysis showed 
VDWLVIDFWRU\�UHOLDELOLW\�UHVXOWV��Į �������,Q�DGGLWLRQ��LW�ZDV�DOVR�LQGLFDWHG�WKDW�WKH�
Indonesian version of the CRS consists of 14 items and could be used in studies of 
religiosity in Indonesian-speaking communities. 
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 Introduction 

Even though spirituality and religiosity 
are closely related, they have different 
GH¿QLWLRQV� VR� WKDW� WKHVH� FRQFHSWV� QHHG� WR�
be considered as two separate constructs 
for research purposes. Spirituality is 
GH¿QHG� DV� D� VHW� RI� LQQHU� H[SHULHQFHV� DQG�
feelings, which individuals use to search 
for meaning, purpose, and relationships 
between themselves, family, other people, 
society, nature that are important or sacred 
to them (Baumsteiger & Chenneville, 2015; 
$XVWLQ� HW� DO��� ������� 5HOLJLRVLW\� LV� RIWHQ�
GH¿QHG� DV� DGKHUHQFH� WR� EHOLHIV�� GRFWULQHV��
ethics, rituals, texts, and practices associated 
with the highest power individually and in 
groups (Hood et al., 2009). Research on 
religiosity is associated with many other 

variables such as feelings of coherence with 
the environment (Zarzycka, et al., 2014), 
the industrial sector (Asamani & Mensah, 
2016; Amaliah et al., 2020), and also health 
psychology, particularly in the management 
of chronic disease patients (Austin, et al., 
�������7KHVH� VWXGLHV� DUH� JHQHUDOO\� FDUULHG�
out in community groups or populations that 
adhere to certain religions.  

One of the measurement instruments 
that is often used to examine the level of 
religiosity is the instrument developed 
by Wilkes et al., (1986), which is a scale 
designed to measure four basic factors of 
religiosity: (1) self-perceived religiousness; 
(2) the importance of religious ethics; (3) 
church attendance; and (4) assurance in 
religious norms. Aziz and Rehman (1996) 
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developed a Religiosity Index (IR) which has 
���VHYHQ� LWHPV�WR�DVVHVV�WKUHH�GLPHQVLRQV�
of religiosity among adherents of Islam such 
as (1) religious effect, (2) doctrine, and 
(3) belief.  King et al., (2001) developed a 
6SLULWXDO� &RQ¿GHQFH� VFDOH� FRQVLVWLQJ� RI� ��
items designed to measure an individual’s 
spiritual beliefs. Krauss et al., (2005) 
designed the MRPI, which aims to measure 
an individual’s Islamic view and the depth 
of religious personality possessed by an 
individual. De Vries-Schot et al., (2008) 
developed the Religious Maturity Scale 
which aims to measure inner freedom and 
dependence on God who instills the whole 
of life and the responsibility to take care of 
humans.

The scale that is very often used in 
religiosity research is the one compiled by 
Glock and Stark (1965) which measures 
religiosity from a sociological perspective 
and looks at religiosity from how similar a 
person’s behavior meets societal expectations 
related to religious behavior. The concept 
of religiosity from Glock and Stark (1965) 
measures the intellectual, ideology, public 
practice, private practice, and experience 
domain. Glock’s research on religiosity 
focuses on the Christian tradition (Stark &   
Glock, 1968) so that the indicators used 
to build the model of religiosity have a 
Christian bias that contradicts his theoretical 
claims about universality. In addition to the 
problem of universality is the problem of the 
GLI¿FXOW\� WR� GLVWLQJXLVK� WKH� ¿YH� GLPHQVLRQV�
of religiosity operationally (Huber & Huber, 
2012).  

To overcome such a problem, the 
CRS is constructed so that the items are 
closely related to the typical expressions 
of each dimension and become universal. 
The religious content measured must be a 
general concept in terms of religiosity and 
relevant but meaningful in the context of 
different religious traditions (Huber & Huber, 
2012). The psychological basis in developing 
&56�LV�WKH�WKHRU\�RI�$OOSRUW�DQG�5RVV��������
regarding intrinsic and extrinsic religious 
orientation. This theory explains the 
motives behind religious behavior. Intrinsic 
orientation is the belief in practicing 
religion for its own sake and extrinsic is 
the belief in practicing religious activities 
to gain social approval. Another theory that 
forms the conceptual basis for CRS is the 
personality theory of Kelly (1955) regarding 
the theory of personal construct. In this 
theory, individual differences are the result 

of the individual’s perception and prediction 
RI� DQ� HYHQW��.HOO\� ������� GH¿QHV� LW� DV�
a personal construct. The term refers to the 
way individuals obtain information from the 
world around them and build hypotheses 
based on that meaning. The process is 
similar to that of a scientist constructing a 
hypothesis and testing his thought. Based 
on the results of these tests, individuals 
construct unique ways to interact with the 
world.     

The CRS measures “total religious life” 
and is intended to be used to measure the 
religiosity of adherents of different religions 
(Huber & Huber, 2012). For this reason, CRS 
LV�FRQVWUXFWHG�WR�PHDVXUH�WKH�LQWHQVLW\�RI�¿YH�
dimensions of religiosity which are generically 
IRXQG� LQ� DOO� UHOLJLRXV� EHKDYLRUV��7KHVH� ¿YH�
dimensions are explained by the frequency 
and intensity of religious activation in the 
personality system and the central position 
of religious constructs in personality which 
will increase the frequency and intensity of 
activation of religiously appropriate values   
or views in processing information from the 
environment (Huber & Huber, 2012). 

&56�FRQVLVWV�RI�¿YH�EDVLF�GLPHQVLRQV�RI�
religiosity, namely the intellectual dimension 
which refers to people’s expectations about 
the knowledge that individuals should know 
about their religion and how they express 
opinions about their relationship with God, 
religion, and religiosity. Psychologically, in 
the personal construct, this dimension will 
be seen from interests, ways of thinking, 
and giving meaning to the environment. One 
characteristic of religious people is that 
WKH\� WHQG� WR� WKLQN� DQG� ¿QG� RXW� DERXW�
matters related to their religion. The second 
dimension is ideology, namely the belief 
that religious people have a rational view 
of the existence of God and the relationship 
between humans and God. The dimension 
of public practice as the third dimension is 
the belief that religious people will perform 
communal religious rituals, for example, 
the participation of Christians in church 
activities, Muslim ritual activities in mosques 
especially on the occasion of Friday prayers 
and Eid prayers, worship in temples for 
Hindus, etc. The fourth dimension is the 
dimension of personal practice, namely 
the belief that religious people often have 
a dialogue with their God during their 
worship every day, such as salah/praying for 
Muslims, praying and reading Bible verses 
for Christians, and meditating or praying for 
Hindus and Buddhists. The last dimension is 
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a religious experience which explains that 
religious people experience God’s ‘presence/
LQÀXHQFH�LQWHUYHQWLRQ¶�LQ�WKHLU�OLYHV��  

There are 3 versions of the CRS, 
namely 15 items (CRS-15), 10 items (CRS-
10), and 5 items (CRS-5) that can be used 
by people with different religious traditions 
and have the concept of monotheistic God 
such as Islam, Judaism, and Christianity. To 
accommodate polytheistic religious practices 
such as Buddhism and Hinduism, on 
a scale for adherents of these religions, 
the concept of God is changed to divine 
power (Huber & Huber, 2012). This study 
LV� LPSRUWDQW� IRU� UHVHDUFKHUV� LQ� WKH� ¿HOG� RI�
psychology of religion who are interested 
in investigating the level of religiosity in 
the Indonesian-speaking population. With 
an instrument that can measure the level 
of religiosity in populations of people who 
follow different religions, researchers 
will have both theoretical and practical 
advantages. Theoretically, researchers will 
be able to review this religious problem 
through the same concept and are universal 
for many religious traditions. Practically, 
WKLV� LQVWUXPHQW� ZLOO� LQFUHDVH� WKH� HI¿FLHQF\�
of research because there is no need to use 
a variety of different tools to measure the 
religiosity of people of different religions 
such as in Indonesia.    

CRS-15 has been translated and 
tested in various countries. Gheorghe (2019) 
translated CRS-15 in Romanian with more 
than 200 participants with different faiths/
religions. The Romanian version of the CRS-
15 showed good discriminant validity and a 
KLJK�GHJUHH�RI� UHOLDELOLW\��H[FHSW� IRU� LWHP���
relating to beliefs in the afterlife (e.g., the 
immortality of the soul, reincarnation) which is 
thought to lead to different interpretations of 
non-Christian religious traditions (Gheorghe, 
2019). Research in Poland examined 
the relationship between centrality and 
feelings of coherence in adolescents, adults, 
and parents (Zarzycka, 2008; Zarzycka & 
Rydz, 2014). In that study, the Cronbach 
alpha value for the CRS-15 Polish translation 
ZDV������ZLWK�D�FRHI¿FLHQW�VXEVFDOH�UDQJLQJ�
from 0.80 to 0.89 (Zarzycka & Rydz, 
2014).  In African cultures, religiosity as 
measured by CRS-15 is associated with 
organizational behavior in the Ghana region 
(Asamani & Opoku Mensah, 2016). The 
UHOLDELOLW\�FRHI¿FLHQW�RI�&56����LQ�WKLV�VWXG\�
ZDV� �������,Q� WKH� $VLDQ� FRQWH[W�� &56����
validation in Urdu Pakistan was carried out 
on 300 participants (Abbasi et al., 2019). The 

UHVXOWV� RI� WKH� FRQ¿UPDWRU\� DQDO\VLV� VKRZ�
that CRS-15 in Pakistani culture and Urdu 
language has three dimensions (renamed 
to exclusive beliefs, inclusive beliefs, and 
collective beliefs) and consists of 11 items. A 
study in the Philippines that examined the 
relationship between religiosity as a predictor 
of prosocial behavior found total reliability of 
CRS-15 of 0.902 (Batara, 2018). This study 
DOVR�VXFFHHGHG� LQ�¿QGLQJ�WKDW�UHOLJLRVLW\�DV�
measured by CRS-15 is related to religious 
identity and the importance of faith in 
everyday life (Huber & Krech, 2008; Batara, 
2018).        

The majority of studies on religion use 
Western concepts to understand religion 
(Höllinger & Eder, 2016), whereas, the term 
“as a religious person” is fundamentally 
different between Western and Asian societies 
(Lee & Kuang, 2020). CRS-15 was originally 
developed for a Western context and has since 
been extended to ‘Eastern’ religions. Studies 
have demonstrated the validation of the 
CRS-15 factor structure in Western culture 
and several Asian countries, such as the 
Philippines (Batara, 2018), Thailand, South 
Korea, and Indonesia (Huber & Huber, 2012). 

Indonesia is a country whose 
population consists of different religious 
adherents. CRS-15 was translated once 
into Bahasa Indonesia intended for use by 
Muslims/Islam adherents (Wardhani & Dewi, 
2015), which is the religion followed by most of 
the Indonesian population. With the diversity 
of religions in Indonesia, the researcher sees 
the need for a scale of religiosity instrument 
that can be used by adherents of religions 
in Indonesia. Therefore, the purpose of this 
study is to translate, interpret and equalize 
perceptions about CRS-15 and to test the 
psychometric property of the Indonesian 
translation of CRS-15 with a sample of 
Indonesian people.  

 

Research Methodology 

This research was conducted in 2 
steps. Step one was translating CRS-15 
from English into Indonesian, and step 
two was the development of psychometric 
DSSURSULDWHQHVV�XVLQJ�FRQ¿UPDWRU\�DQDO\VLV�
to assess the factorial structure of CRS-15 
and the correlation between subscales on 
CSR-15.  Participants were recruited through 
the convenient sampling technique. The data 
were taken online by using Google Form. 
7KH� QXPEHU� RI� TXHVWLRQQDLUHV� ¿OOHG� LQ�ZDV�
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425, the appropriate data were 328.

Measuring Tool. The instrument 
translated is The Centrality of Religiosity 
Scale 15 items or CRS-15i (inter-religion) 
which accommodates Buddhist traditions 
and other spiritual beliefs besides Islam 
and Christians. This CRS scale consists of 
¿YH� EDVLF� GLPHQVLRQV� RI� UHOLJLRVLW\�� QDPHO\�
intellectual, ideological, public worship 
practices, private worship practices, and 
UHOLJLRXV� H[SHULHQFHV��7KH� ¿YH� GLPHQVLRQV�
ZHUH� PHDVXUHG� XVLQJ� D� ¿YH�SRLQW� /LNHUW�
scale. Each statement has 5 alternative 
DQVZHUV���� �QHYHU�WR��� �YHU\�RIWHQ���7KH�
intellectual dimension consists of 3 items (1, 
��� ����� LGHRORJ\� FRQVLVWV� RI� �� LWHPV� ���� ���
12), the public practice dimension contains 
3 items (3, 8, 13), private practice contains 
3 items (4, 9, 14), a religious experience 
which has 3 items (5, 10, 15), and when 
all dimensions are summed up it indicates 
the overall level of individual religiosity.  The 
range of reliability of CRS-15 that has been 
IRXQG� LQ� SUHYLRXV� VWXGLHV� ZDV� EHWZHHQ�  �
�����WR��������

Research Step I: Translating the English 
version of the CRS-15 into Indonesian 

Participants. Step one was carried out 
by seven people, namely, two people with 
a background in psychology who were in 
charge of translating CRS-15 from English to 
Indonesian, a translator with a background 
in comparative religion, a professional 
translator, and three people who do not have 
a background in psychology and religion 
who were in charge of reading the translated 
items. The translation results obtained from 
psychology background translators were then 
re-translated into English by professional 
translators. The next process was the 
equalization of the results of the translation 
which was carried out through discussions 
with comparative religion experts. The 
results of the discussion were then read by 
three people who were given the task of 
reading the translation and going through 
an interview process aimed at getting the 
Indonesian version of the CRS-15 data to be 
understood.

Procedure. The research activities 
were carried out based on the procedures 
proposed by Brislin (1980) and Wild et 
al., (2005) with the following steps: (1) 
CRS-15 was translated by two translators 
separately; (2) Discussion to see the equality 
of translation results; (3) Professional 
translators translate the Indonesian version 

of CRS-15 into English: (4) Compare the 
results of the translation in point 3 with the 
English version of CRS-15. The differences 
found in the retranslation into English 
were resolved through agreement on the 
Indonesian translation which was deemed 
not to reduce the meaning of the constructs 
measured by CRS-15; (5) Based on the 
results of point 4, the Indonesian version 
of the CRS-15 item was rewritten (the 
results of point 2) to have conformity with 
the daily context of Indonesian culture; (6) 
The Indonesian version of the CRS-15 was 
then read by three readers to determine 
the general public’s understanding of the 
statements of each item.  

 Research Step II: Testing the Reliability and 
Validity of CRS-15 

The second step of the study is the 
main study phase which aims to test the 
reliability and validity of the Indonesian 
version of the CRS-15. The Cronbach Alpha 
FRHI¿FLHQW� ZDV� FDOFXODWHG� XVLQJ� 6366� ���
DQG� &RQ¿UPDWRU\� $QDO\VLV� ZDV� FRQGXFWHG�
using Moment Structure Analysis (AMOS 
�����&RQ¿UPDWRU\�DQDO\VLV��&)$��ZDV�FDUULHG�
out to determine the structure of factors and 
the correlation between factors in CRS-15. 

Procedure. Before participating in 
UHVHDUFK� DFWLYLWLHV�� HDFK� UHVSRQGHQW� ¿OOHG�
out an informed consent to know their rights 
and obligations during the study and signed 
it. The scale is given online. Respondents 
were asked to answer carefully on each item 
according to their circumstances without 
being given a time limit. After completing 
and submitting answers, participants were 
rewarded for their participation and the 
researcher states that the personal data 
SURYLGHG�ZLOO�EH�NHSW�FRQ¿GHQWLDO��ZLOO�QRW�EH�
published, and will only be used for research 
purposes.    

Sample. This study is a part of a 
project that explores the role of religiosity 
as a predictor of health-related quality 
of life of patients with systemic lupus 
erythematosus (SLE) in Indonesia and has 
been approved by the Ethics Committee 
of the Faculty of Psychology, University 
of Indonesia. The Indonesian language 
religiosity instrument tool that can measure 
religiosity in various religious adherents is 
not yet available, especially for patients with 
the SLE population. The sample was selected 
using a convenient sampling technique with 
inclusion criteria, namely SLE patients aged 
at least 18 years old and in low disease 
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activity level for the last 6 months before 
GDWD� FROOHFWLRQ��� ���� IRUPV� ZHUH� ¿OOHG� RXW�
DQG����GLG�QRW�PHHW�WKH�FULWHULD�VR�WKDW�WKH�
number of respondents in this study was 
328 people. Respondents are members of 
the Indonesian Lupus Volunteer Community 
(Reli) whose data were taken from March to 
June 2020.

Results and Discussions 

The results of the research will be 
elaborated sequentially, starting from the 
¿UVW� VWHS� IROORZHG�E\� WKH�VHFRQG�VWHS��7KH�
translation process of CRS-15 refers to the 
procedure proposed by Brislin (1980) and 
Wild et al., (2005). The suitability of the 
PRGHO� LQ� WKH�&56���� FRQ¿UPDWRU\�DQDO\VLV�
refers to the opinion of Kline (2011) which is 
UHTXLUHG�WR�UHSRUW�WKH�&KL�VTXDUH��ǒ����S��DQG�
RMSEA values. Meanwhile, the CFI and RMR 
values   are data that can be reported. The 
¿W�FULWHULD�LQ�WKLV�PRGHO�UHTXLUH�D�VPDOO�&KL�
VTXDUH��ǒ���YDOXH��S�������506($�������&),�
0.90 and RMR 0.05.

 Step I Results

7KH� UHVXOWV� RI� WKH� ¿UVW� VWHS� ZLOO� EH�
described at each dimension sequentially 
(intellectual dimensions, ideology, public 
practice, private practice, and experience 
dimension). The items on the intellectual 
dimension on the CRS-15 measure 
knowledge about religion and how that 
knowledge is expressed. In the individual 
personality system, this is represented 
by interests, way of thinking and giving 
meaning, and a body of knowledge about 
their religion. The general indicator of this 
dimension is the frequency of individuals 
thinking about religious issues which will be 
measured by how often knowledge about the 
religion is updated. The dimension indicator 
GRHV�QRW�GHSHQG�RQ�UHOLJLRXV�DI¿OLDWLRQ��VR�LW�
can be used by various religions. Questions 
on this dimension (items 1, 6, and 11) relate 
to the frequency with which individuals 
think about matters related to religion, the 
depth of individual interest in studying 
religious topics, and the frequency with 
which individuals make efforts to update 
their knowledge about their religion through 
various media such as radio, television, 
internet, newspapers or books.

The ideological dimension is a 
dimension that measures beliefs about the 
existence of God and how individuals relate 
to their God. Characteristics of people with a 

strong ideological dimension are the existence 
of an indisputable belief in the existence 
of God. This belief is basic in all religious 
traditions that underlie subsequent religious 
behavior. Questions in this dimension relate 
to the depth of an individual’s belief about 
the existence of God; belief that Allah or God 
or divine power is the supreme power; and 
individual beliefs about life after death. In 
questions that measure life after death, the 
translation team omitted sentences that 
stated examples of life after death. 

The dimension of public worship 
measures the pattern of behavior and sense 
of belonging to carry out religious activities 
together with other people. This dimension 
can be measured easily through the intensity 
and frequency of attendance in performing 
rituals with the community in mosques, 
churches, etc.  The items in this dimension 
translated into questions related to the 
frequency with which individuals attend 
religious activities at places of worship, the 
importance of attending religious activities 
in places of worship, and the importance of 
being a member of a religious group. One 
study among Muslims suggested translating 
the word ‘ religious service’ into Friday 
prayers (Huber & Huber, 2012). Considering 
that Friday prayers are obligatory 
prayers for men, the researchers and the 
translation team took a different approach, 
by translating them into joint activities in 
rumah ibadah. This is done with the aim 
that the questions in this dimension apply 
to adherents of different religions and all 
gender characteristics.  

The next dimension is of private 
practice which represents the pattern of 
individual worship as a sign of worship and 
obedience to God. On the original CRS-15 
scale, prayer activity was used to measure 
this dimension for Muslims, Christians, and 
Catholics; while on the English CRS-15i, there 
were additional questions to accommodate 
religious traditions such as Buddhism and 
other spiritual beliefs, which Huber termed 
the ‘eastern’ religious traditions (Huber 
& Huber, 2012). The panel of translators 
agreed to translate the term prayer on the 
original scale of private practice differently for 
Muslims and Christians and Catholics. This 
is done because in Islam private practice 
consists of obligatory worship and 
circumcision worship. For Muslims, the most 
important worship that becomes an indicator 
of religiosity is the obligatory prayers, which 
should not be abandoned. Prayer activities 
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that measure the frequency and importance 
of the dimensions of personal worship in 
the CRS-15 are not very appropriate when 
used to measure the private practice of 
Muslims. To measure this dimension, the 
researcher agrees with Huber & Huber (2012) 
to prioritize the frequency and importance 
of Sholat as an indicator of personal 
worship of religious Muslims. Items related 
to the frequency of Sholat for Muslims 
are translated into questions about the 
frequency of Sholat in 1 day with answer 
choices (5 times a day, 4-3x a day, 2x a day, 
1x a day, never). For Catholics or Christians, 
questions are asked about the frequency of 
prayer. The items for Buddhists and Hindus 
measure the frequency with which they 
perform meditation.  Another item from 
this dimension is a question that measures 
the importance of private practice for its 
adherents. Questions for adherents of Islam 
are related to the importance of sholat for 
them. Questions for Christians and Catholics 
measure the importance of praying, while for 
Buddhists and Hindus they are asked about 
the importance of meditating. The next item 
measures the implementation of private 
practice in everyday life. 

The last dimension measured in 
the CRS-15 is experience. This dimension 
represents religious feelings and experiences 
and connection with God. Regarding 
the differences in the concept of God in 

monotheistic religions and other beliefs, 
Huber & Huber (2012) provide additional 
items to accommodate these differences. For 
Muslims or Catholics or Christians, questions 
in this dimension are aimed at measuring 
the frequency of religious emotional 
experiences as indicated by the belief that 
Allah or God determines human life and the 
belief that Allah or God gives His guidance 
in everyday life. Meanwhile, Buddhists or 
Hindus were asked the frequency with which 
they experience divine intervention in their 
lives, and their efforts to stay connected with 
the Almighty when dealing with everyday 
situations. 

 Step II Results:

'HPRJUDSKLF� 3UR¿OH��The study 
was conducted on 328 people consisting 
RI� ���� 0XVOLPV� ���������&DWKROLFV�
�����������&KULVWLDQV������������%XGGKLVWV�
����������DQG�+LQGXV���SHRSOH���������7DEOH�
��VKRZV�WKH�GHPRJUDSKLF�SUR¿OH�RI�WKH�VWXG\�
sample. 

Reliability. The internal consistency 
of CRS-15 was assessed by Cronbach 
Alpha. The results of the analysis show 
that the Indonesian version of CRS-15 has 
DFFHSWDEOH� UHOLDELOLW\� RI� ��������� PHDQ� RI�
(65.8), and SD of (5.64) based on the scores 
REWDLQHG� IURP� ���� VDPSOHV��&RQ¿UPDWRU\�
analysis was conducted to validate the 
IDFWRU�VWUXFWXUH�DQG�FRQ¿UP�WKH�UHODWLRQVKLS�

Table 1. Socio-demographic Characteristics of Participants

 Mean ( ± SD) or n (%)  
Age 32.05 (±8.67)

Gender SD

Male 17 (5.2)

Female 211 (94.8)

Education %

Junior High School
15 (4.6)

Senior High School 153 (46.6)

Diploma 35 (11.3)

Bachelor/Master
123 (37.5)

Etc. 3 (0.9)

Religion %
Islam 277 (84.5)

Catholic 24 (7.3)

Christian 20 (6.1)

Buddhism 4 (1.2)

Hinduism 3 (0.9)
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between the dimensions of the observed 
indicator and the original factor using AMOS-
20.

7KH� UHVXOWV� VKRZ� D� VXI¿FLHQW� ¿W�
RI� WKH� VWUXFWXUDO� PRGHO� �¿JXUH� ����7KH�
UHVXOW� LV� DV� IROORZV�� &0,1�')�  � ����S�  �
�������506($� �������>������������@��&),�
 ��������5HOLDELOLW\�IRU�WKLV�UHVHDUFK�PRGHO�LV�
satisfactory but good on the overall scale of 
�������DQG�&URQEDFK¶V�$OSKD�YDOXH�IRU�HDFK�
GLPHQVLRQ�LV��������������������������������

Validity. CFA was conducted to test 
the validity of items from the Indonesian 
version of CRS-15, especially to validate the 
construct structure of the factors in order 
WR� FRQ¿UP� WKH� UHODWLRQVKLS� EHWZHHQ� WKH�
observed variables and the main factors. The 
results of the analysis show that 14 valid 
items are indicated with a correction value 

greater than 0.3, except for 12 invalid items 
(0.209) (see Table 2).  

Discussions

The purpose of this study was to 
translate CRS-15 from English to Indonesian 
and test its reliability and validity. The 
research was conducted in 2 steps. In the 
¿UVW� VWHS�� WKH� SURFHVV� RI� WUDQVODWLQJ� DQG�
interpreting the CRS-15 was carried out. The 
research activities in this step refer to the 
process proposed by Brislin (1980) and Wild 
et al. (2005). The second step was to test 
the CRS-15 Indonesian version’s reliability 
DQG�YDOLGLW\�XVLQJ�D�FRQ¿UPDWRU\�DQDO\VLV���

7KH� UHVXOW� RI� WKH� ¿UVW� VWHS� RI�
research is the Indonesian version of the 
CRS-15, which consists of 15 items. This 

Figure 1. Theoretical Model of the Indonesian Version of the CRS-15

Table 2. Validity Test Results

 Correction Value Alpha Value When Item is Omitted
1. .420 ����
2. .309 ����
3. .363 ����
4. .418 ����
5. .349 ����
6. .632 ����
�� .428 ����
8. .524 ����
9 .441 ����
10 .403 ����
11. .419 ����
12. .254 .809
13. .531 ����
14. .462 ����
15. .501 ����
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measurement scale is constructed to 
measure 5 dimensions of religiosity, in 
which each dimension is measured by 3 
items. There are several important things 
to do in this translation process: (1) Items 
measuring private practice are interpreted 
differently for adherents of Islam and 
Christianity or Catholicism. On the original 
scale, prayer activities are used as indicators 
for private practice. For Muslims, prayer 
activities were translated to sholat. This 
dimension is measured through indicators 
that measure the frequency, value of sholat, 
and prayer behavior in daily life; (2) Items 
that measure beliefs about life after death 
are translated by omitting some sentences 
that give examples of life after death. This 
is done with the consideration that each 
religious tradition has a different abstraction 
regarding life after death and omitting the 
examples mentioned on the original CRS 
scale which is considered not to reduce the 
meaning of the item.  

7KH�UHVXOWV�RI�WKH�FRQ¿UPDWRU\�DQDO\VLV�
revealed that the Indonesian version of the 
&56����FRXOG�EH�UHOLHG�RQ�DV�DFFHSWDEOH��Į�
 ���������7KHVH�UHVXOWV�VXSSRUW�WKH�SUHYLRXV�
studies that the reliability of the original 2 
scales (CRS-10 and CRS-15) was in the range 
RI������WR�������+XEHU�	�+XEHU���������(DFK�
item has a corrected value above 0.3.  A 
high value (above 0.3) indicates that the 
scale item has a correlation or is consistent 
with the whole scale, which states that the 
item represents the construct. The results 
show that all items have an acceptable 
correlation except for item 12 which has a 
low correction value, meaning that the item 
is poorly understood or does not measure 
the dimensions it represents. 

The results of the reliability test 
on each dimension are as follows: the 
intellectual dimension in this scale measures 
LQWHUHVW�� VNLOOV� LQ� ¿QGLQJ� LQIRUPDWLRQ� DERXW�
matters related to religion, thinking style 
and interpreting stimuli, and how much 
individuals know their religion. People with 
high intellectual dimensions will show high 
interest which is indicated by their frequent 
updating of knowledge about their religion, 
frequency of thinking about religion or 
religious issues. The results of translation 
and analysis in this dimension show that the 
original item can be translated for use by 
different religions. The Alpha Cronbach value 
RI� ����� VKRZHG� DFFHSWDEOH� UHOLDELOLW\� HYHQ�
close to a good value, meaning that the items 
in this dimension can be used to measure 

interest, knowledge, and behavior in seeking 
information about their religion. Previous 
studies conducted in Poland and Hong Kong 
showed higher results for this dimension 
(Lee & Kuang, 2020; Zarzycka & Rydz, 2014)   

The ideological dimension is 
measured through 3 items. This dimension 
assesses beliefs about the existence of 
God. The results show the reliability which 
is accepted �������%HOLHI� LQ� WKH� H[LVWHQFH�
of God is the core of the measurement of 
a person’s belief about his religion. The 
measurement results on the ideological 
dimension show consistent results with a 
good level of reliability (Gheorghe, 2019; 
Lee & Kuang, 2020). Research in Pakistani 
Urdu culture shows that factors in this 
dimension correlate with other factors and 
form different constructs (Abbasi et al., 
2019). This indicates cultural differences in 
interpreting the existence of God.

The next dimension is public practice. 
Religious people often participate in 
communal religious activities. Cronbach’s 
DOSKD� YDOXH� IRU� WKLV� GLPHQVLRQ� LV� ������
which means that this dimension has 
an accepted reliability. This result is almost 
similar to the results of previous studies 
which showed consistent results at a good 
level of reliability (Gheorghe, 2019; Lee & 
Kuang, 2020; Zarzycka & Rydz, 2014).

The dimension of private practice is 
related to individual ritual practices as a form 
of worship to God. CRS-15 of Indonesian 
translation has different items for adherents 
of different religions, where the Cronbach 
DOSKD�YDOXH�IRU�WKLV�GLPHQVLRQ�LV������ZKLFK�
means it has accepted reliability. This result 
is also in line with the results of previous 
studies which showed reliability in the range 
of 0.81 to ���� (Gheorghe, 2019; Lee & 
Kuang, 2020; Zarzycka & Rydz, 2014).

The last dimension is the experience 
that assesses the individual’s religious 
emotional experience which is perceived as 
a result of the individual’s relationship with 
his God. Cronbach’s alpha value for this 
GLPHQVLRQ� LV� ������ ZKLFK� PHDQV� WKDW� WKLV�
dimension has accepted reliability. This value 
is consistent with the results of previous 
studies which showed good reliability values   
(Gheorghe, 2019; Zarzycka & Rydz, 2014). 

The original CRS 15 (in the German 
language) has a high discrimination 
FRHI¿FLHQW�VR�WKDW�LW�FDQ�EH�DSSOLHG�VHSDUDWHO\�
to measure a behavioral phenomenon. In 
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previous studies, the reliability of each 
religiosity dimension in CRS 15 was in the 
range of 0.80 to 0.93, overall 0.92 to 0.96 
(Huber & Huber, 2012) higher than the 
results obtained in this study. However, the 
reliability of the CRS-15 of the Indonesian 
version has an acceptable value to be used.  

 

Conclusions

The problem to be answered by 
this study is the need for an Indonesian-
language religiosity measurement scale that 
can be used to measure religiosity among 
adherents of different religions within the 
Indonesian context. The existence of such a 
measurement instrument will be useful for 
research studies on religiosity, particularly 
ones focusing on sociology and psychology of 
religion in Indonesian society whose society 
consists of various religious adherents. This 
study showed that the CRS of the Indonesian 
version is a valid scale with acceptable 
reliability. It can be concluded that the CRS 
of the Indonesian version can be used to 
measure religiosity in Indonesian-speaking 
individuals.
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